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L.i ht Insi ht stand. On a physical disease at. gll, but rathef
g g deeper level, a malady of the spirit. It was the
however, when physical symptom of a spiritual

f 1 were to ask you to sum upthe Torah says that man is creaifiness. If we do not see such &

I the difference between ad “in the image of G-d”, it disease today, it is because our
child and an adult in onemeans that just like G-d is thebodies have become so desensj-
sentence, what would it be?  Gijver, man is created to be #ized to our spiritual state that

| would like to suggest thatgiver and not a taker. they can no longer act as 3
the difference is that a child sees For example, in this week’sbarometer of our spiritual well-
himself as the center of theyarsha, we learn of a maladpeing.
world, and an adult understandgalled tzaraas For centuries, One of the spiritual maladies
that G-d is the center of thazaraas has been erroneouslythat causedzaraaswas chronic
world. translated as ‘leprosy’. Even aelfishness.

A child is prepared to wake Upcursory glance at this week’s From the Jewish perspective
an entire continent if he has @arsha shows the inaccuracy cfociety does not exist for its own
tickle in the back of his throat.such a translation. Leprosy is aake, nor does it exist so that w¢
An adult understands that thinggighly contagious diseasemay fulfill our own needs. It
don't revolve around him,However, if something thatexists in order to provide us with
around his self-gratification, |ooked liketzaraasbroke out on opportunities to become givers,
around his self-fulfillment. An a newlywed, or if it afflicted so that we may exercise our
adult realizes the higher realitysomeone during a festival, th&indness and caring. When
that life is no more than a seriefalmud tells us that the Kohersomeone fails in this fundamen-
of opportunities to give. Eachithe only person capable ofal endeavor, it shows that he
moment is another opportunityestablishing the nature of thdas failed to understand the pur
to connect to the Ultimate Giveraffliction) should delay his pose of society itself. Thus he
by emulating Him. Of course,examination so that the simch&as no place in society until he
according to this definition, of the wedding festivities or ofcan cure himself of this spiritual
most of us are still toddlers.  the holiday should proceedliness.

Nonetheless, this is what thithout impediment. Itzaraas He would get azaraas and
Torah means when it says thakally meant leprosy, allowingwould be barred from the camp.
man is created “in the image okomeone with this disease télow would he be healed and be
G-d.” It doesn’t mean that G-droam loose, not to mention at allowed to re-enter the camp?
has a face, arms or a whitguedding feast or a Jewish holiHe would cease to be a chronig
beard. When the Torah speakgay, would be tantamount tdtaker’ and return to being a
anthropomorphically, it does sariminal negligence. reflection of G-d Himself, the
to speak in language we under- |n fact, tzaraas was not a Ultimate Giver.
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INSIGHTS into the HAGGADAH rerform the Mitzvah.

Rabbi Azulai also writes the following advice for

those making Passover Seders. When introducing fhe

The essential goal of the Pesach Seder is to communicatefgﬁlﬁth son the Haggadah adds an extraneous wdrd

story of the going out of Egypt. The following is a compilatiqgnd " This teaches us that even if someone has other
of insights on the Haggadah. We hope they will enrich yogr '

Pesach Seder ons that fit into the first three categories, he should also

“ pay attention to the one who does not know how to agk.
And the One Who Does This is an important reminder for those who might con-
Not Know How to Ask” duct the reading of the Haggadah on an advanced inel-

tary on the Haggadah explains that there are thfg@wledgeable to grasp.
ways one can fulfill the Mitzvah of the telling of ‘ ) o ;
the Exodus from Egypt. Ideally, the story should be told’/ANnd They Embittered Their Lives

in question and answer format. The Talmud derives tD uring a Sch0|ar|y |ecture, a Simp|e person asked

Rabbi Chaim Yosef David Azulai in his commenlectual level beyond the abilities of the youngest or legst

from the Torah’s description of Matzah dsthem Orii Rabbi Yonason Eybeschitz the following ques
— the bread over which a person answers. The next b tion. The Torah says, “and they embittered their

way is to tell the story even if no one asks. This |iges,” but the cantillation symbol that the cantor reads|is
derived from the verse “and you shall tell your son @hhappy tune! The simplicity of his question amused the
that day...” You should tell him, even if he doesn’t asiyore erudite listeners. “Excellent Question!” said Rabpi
The procedure of question and answer is preferable, Yghason. “G-d told Abraham that his offspring would be
not absolutely necessary. The third way is, even if a pgyexile for 400 years. But in fact we were in Egypt fo
son would be alone, he must speak about the going @4y 210 years. Why was this? Since the Egyptiahs
of Egypt. This is what Rabban Gamliel teaches us whgmbittered their lives,” G-d had pity on us and shorten¢d
he says that one must at least “Say" three partiCUIar St%-ex”e by 190 years — Sure|y a cause for Song! By the
ments as the bare minimum to fulfill the Mitzvah of thﬂ/ay’” said Rabbi Yonason, to the astonishment of his lis-
telling of the Exodus from Egypt, even if he would bginers, “the cantillation symbol, calledddma V'Azla

alone. Thus, there are three possible levels on whicthifts at this idea by its exact numerical value: 190.”

—

. to say on a whole “loaf,” we therefore put an unbrokgn

Response L-I ne matzah on top of the stack. _ _
— 2w eVl el T TeP e Tem T T The second blessingsher kideshanu,.is the special
blessing we say for the commandment to eat matzah|on

this night. This blessing applies especially to the broken
Middle Riddle matzah, because this matzah symbolizes our brokgn,
Neil Reznik wrote: impoverished state as slaves in Egypt. Since this bless-
Why is the afikomen taken from the middle matzah dimg is second, the broken matzah is second in the stagk.

ing the Seder rather than from the top or bottom matzah?The third matzah is just there to complete the idea |of
lechem mishnelwhich means that on Shabbat and festi-

Dear Neil Reznik, vals we use two whole loaves instead of just one, sq it
On the first night of Passover, we say two blessingses on the bottom. According to widespread custopm,
over the matzahs. this bottom matzah is let slip from the hands before the

The first blessinghamotzj is the usual blessing wesecond blessing is said. (According to some, no third
say when eating bread. Since this blessing is always lmatzah is used at all.)
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